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Many sermons have focused on the faith of Rahab for good reason. Rahab’s faith is an important theme 

in the NT. The NT cites Rahab’s act of saving the two spies in Joshua 2 as a demonstration of true faith and 
obedience to God (Heb. 11:31; Jas. 2:25). 

Yet my purpose in this sermon is not to show how the NT interprets Rahab’s faith, but how Rahab’s 
faith fits the framework of Joshua. Have you asked why the story of Rahab is included in the beginning of the 
campaign to possess the land? There is a theological reason for that. 

In Josh. 1:8, Yahweh commanded Joshua to obey the Book of the Law. That Book of the Law calls for 
“the ban”—the destruction of all Canaanites, to stop their idolatrous influence over Israel (Deut. 20:10-18). In 
short, every man, woman, and child in the land shall be terminated. 

My intent in this sermon therefore is to show the most probable theological reason for the inclusion of 
the story of Rahab in Joshua 2—to address the theological question of how Israel shall execute the ban—the 
destruction of all Canaanites.1  

We note the writers’ concern for the ban in Josh. 2:10 and 6:17, 22-24. We also see the deliverance of 
Rahab from the ban. Thus, two concepts are held in dialectic tension in Joshua 2—the destruction of all 
Canaanites by divine justice and the deliverance of Rahab by divine grace.  

The chapter is divided in three major scenes—(1) Rahab’s act of faith in saving the two spies (vv. 1-7); 
(2) Rahab’s confession of faith (vv. 8-14); and (3) the two spies’ oath of protection for Rahab (vv. 15-21). 
 

Rahab: An Act of Faith (vv. 1-7) 
 

Our story begins with Joshua sending two spies secretly into Jericho—about eleven kms. (seven miles) 
west of the Jordan. Verse 1 tells us that they come and lodge at the house of a prostitute named, Rahab. Rahab’s 
house is most likely a traveler’s inn—what we call in the Philippines, a “motel.” Why, you might ask, would 
they go to the house of a harlot? Probably, it may be to attract less attention to them. 

Yet what is supposed to be a secret mission becomes an open secret to the king of Jericho, as v. 2 tells 
us. Jericho is a city-state among many city-states in Canaan. Hence, the king of Jericho is not really a “king” of 
the entire land, but only the king of the city of Jericho. Apparently, he operated an efficient intelligence 
network. 

In v. 3, the king’s men knock at Rahab’s door and demand that she deliver up the spies. But in vv. 4 and 
6, Rahab had already hid the two men with the stalks of flax on the roof. The roofs in the ancient Near East 
were flat. Flax is a plant cultivated for its fiber to produce linen cloth. Rahab hid the spies behind the flax piled 
high on her roof. 

Then she misleads the agents by lying to them. (READ vv. 4-5) In v. 7, the king’s men, thinking that the 
two spies had already escaped, went out toward the Jordan—the likely place where the spies would return to 
their camp. Thus, Rahab saved the two spies from certain death. 

Brethren, we learn two lessons in the life of Rahab. One, God saves the most unlikely people in this 
world. Two, God uses the most unlikely people to bless you. 

Rahab was a pagan who grew up worshipping Canaanite gods. Yet God extended His grace to her. Do 
you have religion, but not God’s forgiveness of your sin? God will forgive your sin by His grace, if you come to 
Christ. 

Rahab was a prostitute, an immoral person rejected by society. Yet God used her to protect the two 
spies. Do you think that immoral people are not interested in God? Do not judge a person’s interest in God by 
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his job, his personality, or his lifestyle. Remember—Rahab was a prostitute, Zaccheus was corrupt BIR man, 
and Paul was a murdering pharisee. But God used them mightily for His purposes! 

God has often used immoral people to open doors and accomplish His purposes for the people of God. 
This prostitute got married one day and she became an ancestor of Jesus!  

Are you filled with guilt and broken dreams today? If God can use a guilt-filled prostitute, God can use 
you! 

Rahab was poor and powerless, coming from a poor family. The flax on her rooftop indicates that she is 
trying to earn an extra income by gathering flax for linen. Yet God used a poor, powerless person to frustrate a 
king. Are you poor and struggling in these difficult times? Jesus said, “Blessed are you who are poor, for yours 
is the kingdom of God” (Lk. 6:20). Most of the apostles and prophets were poor. But they turned the world 
upside down! 

Rahab was a pretender, a liar. Yet she also trusted Yahweh. (Have we not all sinned after coming to 
Christ?) Yet I have no doubt that the more she knew Yahweh, the more she left her life of sin. Do you think that 
you cannot change anymore? God can change you, if you surrender to Christ today! 

Rahab’s action of saving the spies was an act of faith. Heb. 11:31 says, “By faith Rahab the prostitute 
did not perish with those who were disobedient, because she had given a friendly welcome to the spies.”  

It raises the question, “Does the praise of Rahab’s faith excuse her sin of lying?” “Is it okay then to 
commit sin for the greater good?” My answer is, no, since the sin of lying is still a sin. God condemns the sin of 
deception absolutely (Lev. 19:11; Prov. 12:22; Eph. 4:25). Like Christ, we should reflect the truthful nature of 
our God. Further, the end does not justify the means (Rom. 3:7-8). 

Note that the commendation of Rahab by the NT is a commendation of her faith, not her sin of 
deception. It is her “friendly welcome” of the spies that is commended, and not the sin of dishonesty. 

Sometimes, under pressure, we will do the wrong things. Yet I encourage you to just do what is right 
before God, and then leave the results to God. 

 
Rahab: An Affirmation of Faith (vv. 8-14) 

 
We note two things here—Rahab’s statement of faith in Yahweh, and her supplication (plea) of safety 

for herself and her family. Rahab has already known the promise of Yahweh to give Israel the land. In v. 9, 
Rahab says, “I know” (Heb. yada) in the qal perfect verb form. The qal perfect indicates completed action in the 
past—“I have known.” 

Then she said, “I know that the LORD has given you the land.” Actually, the giving of the land is yet 
future. But to Rahab, the will of God is as good as done. The qal perfect form of the verb, “has given,” indicates 
it. Thus, Rahab says that “the LORD has given you the land.” 

Do you believe that whatever God has promised you, you have already received it? Jesus said, “If you 
say to this mountain, ‘Be removed and be cast into the sea,’ it will be done. And whatever things you ask in 
prayer, believing, you will receive’” (Matt. 21:21-22, NKJV).  

Do you believe that we can fully pay our church land? Believe you have received it, and it shall be 
yours! Do you believe that we can plant three churches by 2012? Believe you have received it, and it shall be 
yours!  

Then in vv. 9 and 11, Rahab says that she has long believed in the power of Yahweh. “Fear” has melted 
the hearts of all the people in the land. In v. 9, the word, “fear,” is from the Hebrew ema, which means, “dread, 
horror, terror.”2 The word, “melt” (Heb. mug), means “the panicstricken [sic] condition” in unbelievers caused 
by God’s acts.3 When the Canaanites heard about how Yahweh dried up the Red Sea, terror and panic gripped 
their hearts. 

The word, “melt” in v. 11, is from a different Hebrew word, masa, which means, “dissolve, melt,” or to 
lose “courage.”4 Verse 11 defines it—“there was no spirit left in any man.” In v. 10, Rahab confesses that when 
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the Canaanites heard about how Israel killed the two kings of the Amorites and all their people (Num. 21:21-
35), they lost courage. They lost their spirits. 

God can strike fear in the hearts of people today. Pray for the fear of God in your family and our nation. 
Rahab confesses faith in the promise and power of Yahweh. She also affirms faith in the persona of 

Yahweh (READ v. 11). The Canaanites believed that there are gods of the heavens and gods of the earth (Ex. 
23:24, 32–33; 34:15; Deut. 11:16, 28; 12:2–3, 30–31).5 It is similar to the Greek gods—Poseidon, god of the 
sea; Hades, god of the underworld; Apollo, god of light, truth, and the sun; and Zeus, god of Olympus, king of 
the gods.  

The Canaanite gods of the heavens rule the heavens. The gods of the earth rule the earth. But Rahab 
declares that the God of Israel is the God of the heavens above and the earth beneath.  

Rahab affirms that the God of Israel is one God—“he is God.” She also asserts that the God of Israel is 
the one true God. In saying that Yahweh is God, she indicates that the Canaanite gods are false gods.6 Then 
Rahab says that Yahweh is the one powerful God—exercising authority over the heavens and the earth (v. 11). 

Why do Rahab’s words echo key concepts of Yahweh in the Pentateuch? The answer is, I do not know. 
The oral tradition about the conversation may have been longer. If so, the writers of Joshua may have 
summarized its Pentateuch theology—echoed in Rahab’s words—but without affecting the basic thought.7 

Many Muslims today come to know about Isa al Masih (Jesus) for reasons we do not know. But they 
know. Remarkably, Rahab knows about Yahweh in a land where people worship other gods. 

In v. 10, Rahab says, “whom you devoted to destruction.” This is an important theme in Joshua 1-6—the 
placing of the Canaanites under the ban or destruction.  

On this note, Rahab then seeks an exemption from it in vv. 11-12. She asks for protection for herself and 
her family. She asks the two spies to swear by an oath. She shows her kindness to them. She asks them to show 
kindness to her family in return. 
 

The Two Spies: An Assurance of Faith (vv. 14-21) 
 

In v. 14, the spies promise to offer their lives if Rahab is harmed. But on one condition—Rahab must not 
betray them.8  

In v. 15, Rahab let them down by a rope through the window. Her house is located in the city wall. The 
ESV reads, “she lived in the wall.” But the Hebrew literally reads, “the wall and in the wall.” In their day, 
double walls were built for defensive purposes. They would build rooms inside these double walls, for storage 
or for living quarters.9  

In vv. 16-21, Rahab and the spies engage in a long talk. This is what scholars call, a “dischronologized 
narrative.” It is a story with no chronology in it. I think their conversation happened while inside the house, but 
before they came down by the rope.  

The spies set down three conditions before they will save her. In vv. 14 and 20, she must not tell others 
about them. In v. 18, she must tie a red thread in the window. She must assemble her family in the house.  

The Church Fathers, Clement of Rome, Justin Martyr, Irenaeus, and Origen, thought that the red thread 
represents the blood of Christ.10 However, the NT nowhere teaches it. 

I think the deliverance of Rahab and her family from the destruction of Jericho strikes a close parallel 
with the deliverance of Israel from the angel of death in Egypt.11 The Israelites are to paint the blood of the 
lamb on their doorposts. When the angel of death sees the blood, he will pass over the house (Ex. 12:13, 22–
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23). Similarly, Rahab is to put the red cord in the window. When the Israelites see the red cord, they shall pass 
over her house and not destroy it.  

Further, the Israelites are to stay in the house when the angel of death comes (Ex. 12:22). Likewise, 
Rahab and her family are to stay in the house during the attack on Jericho, as noted in v. 19. 

In any case, the oath of the two spies spares Rahab and her family from certain death. 
 

Conclusion 
 

I came across this clip that tells us about the justice of God. 
Just suppose the Lord should begin to make people as sick as they claim to be on Sunday . . .  
Just suppose the Lord should make people as poor as they say they are when they are asked to help 

finance His work . . .  
Just suppose you had to live on ten times what you give to the Lord each week… 
Just suppose the Lord should strike all who lie about their giving as He did Annanias and Sapphira . . .  
Just suppose the Lord let some parents look into the future and see what their example and lax control 

are doing for their children . . . 12 
Do you see what happens if God applies His justice on you? You will receive what you truly deserve. 
I mentioned the purpose of the story of Rahab in Joshua 2. That purpose is to show how the army of 

Israel should implement the ban to the  people of the land. The ban commands the death penalty for all 
Canaanites. It speaks of divine justice.  

But Rahab and her family are exempted from the ban. What does this tell us? It speaks of divine grace. 
Joshua 2 shows us that although the Canaanites are devoted to destruction by divine justice, Rahab is 

saved by divine grace. We get a glimpse of the theology of the writers of Joshua. They show that Yahweh is not 
really the ruthless, distant God who is uncaring about the people of the land. Remember that the God of Israel 
did not ordain indiscriminate massacre of the people of the land. 13 Rather, He saves those who trust Him. 

Thus, we see two operative principles in Joshua 2. There is divine justice for people who deserve God’s 
punishment. There is divine grace for people who do not deserve God’s forgiveness. 

Joshua 1 tells us that Yahweh is the God of justice. But Joshua 2 shows us that Yahweh is also the God 
of grace. He shows mercy to those deserving punishment, like Rahab. He shows grace to those who do not 
deserve it, like Israel. 

Such is the pleasure of grace amid the pain of justice. 
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